I. Assumed dualisms: How do we define the Church Age?

The Church has come to an interesting crossroad in its history.  On one hand, the world has more Christians than ever, and for many in the world the quality and ease of life has dramatically increased.  On the other hand, the church experiences extreme division within itself, and most of the world’s population lives without the basic necessities of life.  The majority of Christians acknowledge either one side or the other, and very few attempt to reconcile the differing sides to our current history.  In his book, The Way of Jesus Christ, Jurgen Moltmann states this problem in his own words.  “ . For every civilization has its reverse side, which is a barbarism; every victorious history has its underside, which is the misery of the defeated; and all progress has its price.”
  For Moltmann, “the church exists in contradiction and conflicts, and it must organize itself as the visible community of believers against the impeachments of this world of violence, so that it may show the world God’s alternatives.”


In order for the church to be able to responsibly respond to all sides of our history, we must have a fundamental change in our epistemology.  We need to be able to frame the world differently, taking into account the diversity of both troubles and achievements.  An epistemology of this nature will empower churches everywhere to see the results of hope and action, while at the same time to mourn as the struggles continue. 
  An illustration will emphasize my point.  My first semester in graduate school I took a class on Romans.  We had been working heavily with Paul’s idea of the “already but not yet.”  To demonstrate this idea, my professor drew two circles on the board that overlapped with each other, creating a shared ‘middle’ from the two.  The first diagram below is an example of how we normally use opposing terms to fill in descriptions of the different ages.  It is easy to fill in sin, death, law on one side and their opposites of obedience, life, grace on the other side.  This leaves us with an interesting paradigm in the Church age.  Where does the church fit in?  What did Jesus do for us in this life?  How do we speak of the time in between the opposites?  What did the life of Christ really change?  Does our perspective really reflect that of an overlapping age?  I propose that the proper language to describe the Church Age should be consistent with the covenant with Israel, the work of Christ and the eschatological promise of new creation.
  

See Diagram 1

It is clear that the results of the above diagram, and that type of thinking, have given us a history of chaos, where every new age, church or people can claim to have the ‘real truth.’  There is a solution to this problem.  We have been given a wealth of biblical examples of what it means to live in this age, but our culture and perspective have neutered our ability to pertinently apply them.  Currently, we live in a world, and church, that looks at entrance in to the coming age though the eyes of Star Trek. Instead of, “beam me up Scotty”, it’s, “beam me up Jesus!”  I believe that our main problem in living out our role in this overlapping church age lies in our current dualistic approach to the world; this worldview is based on a framework not conducive to our faith and Jewish heritage.
  In order to shift our perspective, and live in the church age, we will evaluate some common dualistic word relationships, and question if they are a valid part of our faith.  We will then move on to show how Jesus, the Christ and incarnate logos, destroys these dualisms.  

The last section is a more in-depth evaluation of our redemption using a non- dualistic worldview and the practices that flow from it.  It is my hope that through this we will see our redemption not as an escape from one age into another, but as a gift of being.  In redemption, humanity can truly be what it was created to be, and because of that, all of creation can be what it was created to be.
  To be, summarizes and emphasizes that we have a specific calling in our created nature.  In our redemption we are not merely returning back to the beginning, but also being drawn into our future.  Following is the establishment of an incarnational theology and worldview.  In reference to John 1:14, E. Stanley Jones writes, “This verse-‘the Word become flesh’- is the great divide.  In all other religions it is word become word-a philosophy, a moralism, a system, a technique, but for all time and all men everywhere, ‘the word became flesh’-the idea became fact.”
  We must allow the incarnation to form our worldview and to see both God and humanity in Jesus.  

Spirit/Flesh (spiritual/material)


Starting with the dualism between spirit and flesh may seem a little bold since it is hard for us to see why this would be a bad separation; I must remind you that I am not challenging the distinction between the two.  The main thrust of my argument against dualistic separation is that it automatically implies mutual exclusivity.  I start with the spirit/flesh dualism because it is the easiest example of the implications of our Cartesian/ dualistic worldview.  The spirit is considered ‘the good,’ to reverberate with Platonic thought.  Words closely associated with spirit are: god, perfect, holy, and soul.  In our two-category framework we use words that are not synonyms as synonyms. We can do this only because our dualistic framework mainly relies on the distinction between good and evil (as noted in diagram 1), rather than on differentiation between things.  

The unfortunate result of our dualistic framework is near heresy!  Heresy happens when we maintain that the flesh and physical world are a passing away age, and that the age to come is a solely spiritual age.  Many churches today preach the idea of a soul, which is separate from the physical body and is the entity of salvation.  Thus salvation exists and works only on the soul.  It is a simple step to the next idea that a human soul will not need a body of flesh for existence in the next age.  Some Christians even propose that the soul is a human’s eternal self, given by God at birth.  This is in stark contrast to the Christian confession that only God is eternal.  In this framework, humanity’s passing in to the next age becomes a leaving behind of the created substance to a sole (or perhaps soul) existence in the spiritual substance.  In contrast, the resurrection of Christ testifies to the fact that Christians have hope in a physical, material resurrection not the exorcism of our immortal soul into a spiritual age. 

In diagram 1, the supposed opposite of spirit is the flesh, which is given the worst connotation in all of Christianity, and it seems that the flesh will eventually serve a worse punishment than Satan himself.  We most commonly associate the following words, and phrases with flesh: imperfect, material, enslaved, unholy, and the cause of evil.  

Romans

Many churches and Christians rely heavily on a misreading of Paul to support their use of the word ‘flesh.’ Romans 7-8 is often used to reference the flesh, and at first glance both chapters seem to set up a picturesque opposition of the spirit and the flesh.  However, when we look a little bit farther into the text and the categories Paul is utilizing throughout Romans, we come away with a different notion of the flesh.
  

Romans 7:5 is the first use of flesh in this section of the letter. It says “For while we were in the flesh, the sinful passions, which were aroused by the Law, were at work in the members of our body to bear fruit for death.”  The first thing to notice about this verse is that it applies to a community of people, not an individual.  Paul is not having an autobiographical moment and applying it to all of us.  He is speaking in ‘we’ language, and the ‘we’ Paul is referring to is Israel.  So right off the bat we see that Paul is not applying the term, flesh to an individual person.  The next thing to notice in this verse is that the terms ‘flesh’ and ‘sinful passions’ are used interchangeably.  He talks about flesh and then goes on to clarify that ‘flesh’ can be used synonymously with, ‘sinful passions’, and by ‘sinful passions’ he means the passions that are identified and aroused by the Law.  It is possible that Paul is again working within Jewish interpretation of the Law.  I think we can read Paul literally here.  According to Paul a portion of the Law functioned according to the ‘flesh’ (i.e. to make a community of people by physical discipline, demand and traits).  The community was made in to a material reality, with allegiance determined according to the physical traits one portrayed.  He is saying that Israel is an identifiable community of people because of the physical, external traits they exhibit, which was a result of their accordance to the Law.  Thus from those verses we can see that it is not the ‘flesh’ of an individual Paul is going to refer to in the remainder of the section.  

In the next section (Romans 7:9-8:23) Paul uses the category of ‘flesh’ in two ways.  Paul has sometimes used the term ‘second Adam’ to refer to the role of Christ.  I believe he is using that category again in this section (keep Romans 12:1 in mind, I’ll get to it in a minute).  The categories of ‘in Adam’ and ‘in Christ’ help us to differentiate between ‘flesh’ and ‘spirit.’  In part, Paul is once again using these categories to spell out that a new age has come when all people are enfolded into the covenant of Israel, not just those who keep the Law.  The law of sin and death is for those ‘in Adam’ and the law of the Spirit of life is for those ‘in Christ.’
  Paul is not talking crazy here, and expecting us to leave our material flesh behind so that we can live, disembodied in the law of the Spirit.  On the contrary, he is emphasizing that both Adam and Christ were human beings of flesh and blood, but they lived according to a different law.  Paul is speaking in the language of allegiance.  He does not expect us to become disembodied spirits so that we can follow Christ.  It is clear from the letter to the Corinthians that it is possible to live in both the flesh and the spirit.  Paul’s argument here in Romans, and with the Corinthians, is that our allegiance must be with Christ only.  The past tense term, “while we were in the flesh” cannot be used as a synonym for material bodily existence of humanity and creation.
  Thus our choice as a community of people is not between a disembodied spiritual existence and a bodily material existence, but between conformity to Christ or to Adam.  This is truly a semantic problem for us living in the 21st century, because we have been handed down a Cartesian worldview that gives us our definition of ‘flesh’ and ‘spirit.’  In order to regain a truly biblical understanding of ‘flesh’ and ‘spirit’ we will have to work hard to eliminate our current dualistic worldview.  This shift can begin with an honest realization that our current view is damaging and inconsistent with our faith. Thus, the semantic problem we face in understanding Pauline language is not some little language barrier; it is a true problem for the ekklesia of the 21st century.

We have seen that in Romans 7-8 Paul is not referring to ‘flesh’ in an individualistic sense nor is he using it to define that which is evil.  Rather Paul is using the term ‘flesh’ to refer to a community of people conformed to Adam living by the law of sin and death and following the ‘sinful passions.’ Romans 12:1 will help us summarize our new perspective on the terms ‘flesh’ and ‘spirit.’  “Therefore I urge you, brethren, by the mercies of God, to present your bodies a living and holy sacrifice, acceptable to God, which is your spiritual service of worship.”
  I would like to point out a few things in this verse without going too in-depth in to the Greek words.  First, the word ‘present’ is used in the sense of sacrifice relating back to the Jewish sacrificial system.  The interesting part of ‘present’ is that following it we have a plural term, ‘bodies’, which leads us into a singular use of the term ‘sacrifice.’  The sentence assumes a plural community doing a singular act of sacrificing worship together.
  Thus even when Paul does refer to ‘bodies’, our material existence, he does so only to emphasize that individual bodies compose a community.  It is the community of material, physical bodies, which presents the sacrifice of worship, not an individual person.  


This shortened look at Paul gives us the ability to critique our current worldview on a few levels.  First, it shows us that the ekklesia is made up of material bodies.  Jesus did not call out the disciples’ souls, but called out the disciples.  We are a called out people, not called out souls.  Second, the ekklesia, as a community is the primary subject; this is in contrast to our current belief that individuals are the primary subjects.  It is clear that once we are a part of the ekklesia, we no longer define our actions individually, but become singular in action.  The critique of our current perspective within the church should be obvious.  We too easily assume that our relationship with God is spiritual, in the sense that it is between God and our own soul.  This gives way to a negative view of the material world because it assumes that the souls’ relationship with God is not based in the material.  The negative view of the material world leads us to under emphasize the physical being of the ekklesia.  The result is that the ekklesia does not act as a single subject, as demonstrated by Paul in Romans 12:1, but acts like a conglomerate of individuals doing the same action.  In order to recover the ekklesia, we need to reshape our worldview to eliminate the dualism between the material and spiritual; and then we will be able to use the terms ‘flesh’ and ‘spiritual’ in the biblical sense.

Creator/Creation (Infinite/Finite)

With our next categories we will seem to press the envelope of panentheism.  In light of the current ecological situation it is something I am not afraid to do.  We usually associate the following words, and phrases with creator: sustainer, spirit, eternal, uncreated, controlling creation and separate from creation.  We relate creation to: natural, material, dying, filled with evil and sin, in slavery and control of Satan, and a temporary reality before the eternal redemption.  Once again the main result of our dualistic framework is the assignment of ‘the good’ to creator and ‘the bad’ to creation.  The only distinction we are afforded is that creator is good and creation is bad, and those exclusive categories have lead to a tremendous inconsistence in the praxis of the ekklesia.


Genesis tells us that as God was creating; God paused to call it all good.
  We can affirm that creation is separate from God, but at the same time we must also affirm that creation has its being in God; this being in God is a non-separation.  Thus we are both separate, or distinct from God and within God.  In diagram 1 we place creation in the current age but not in the age to come.  In doing this we have once again relegated the Church to a star trek ending, in which all the immortal spirits are brought up in to heaven.  When we look at scripture we find that we are not destined for the Star Trek ending.  We see that our hope lies in the eschatological new creation.  We wait for the fulfillment of this new creation as we, the Church, try to be its representatives in the current age.  We are promised no escape from creation and the role we have played in it.  We understand that the new creation is not the end of creation but the fulfillment of it.
  The function of the idea of fulfillment of creation is exactly the framework that gives the Church a mission in the current age.  We are not called to sit back and wait for the end, or even to save souls for that end.  We are told to be that new creation in everyway possible, so that the Kingdom of God is visible in this age.  In Mark 16:15, the resurrected Jesus tells the disciples to, “Go into all the world and preach the gospel to all creation.”  Our mission as the ekklesia is a constituent of the new creation, and therefore we actively seek to establish the new creation even as we await its fulfillment. 

A quotation summarizes the point, “Previous cosmic Christology has shared the one-sidedness of the traditional doctrine of creation.”  That is to say, it understands by creation only creation-in-the-beginning, but not continuous creation or the consummated new creation of all things.  Creation and redemption then cleave apart and become two separate things.  Creation is down-graded in to being a preparation for redemption, or redemption is reduced to the restoration of creation-in-the-beginning.”

Subject/Object (our ethical framework)

“The poor, the slaves and the prostitutes are no longer the passive objects of oppression and humiliation; they are now their own conscious subjects, with all the dignity of God’s first children.  The gospel brings them neither beans nor rice, but it does bring them the assurance of their indestructible dignity in God’s sight.”


The subject/object dualism is perhaps the best (and thus worst) case of the inadequacy of our framework.  Our Cartesian perception of ethics and moralism relies heavily on this dualism.  We see ourselves, the rational individual, always as the subject- performing-an-ethic, and this dualism functions in a way to keep ourselves as the only rational individual, thereby objectifying the other in to an inferior role in the situation.  Ultimately, this is the dualism that allows us to be drawn to legalistic moralism because in the subject/object dualism there is no relationality between the individuals.  It is always an individual subject and inconsequential object, thus necessitating the exact same ethic every time.  By retaining subjecthood only for ourselves, the individual, we assured to be the good.  If we lapse into giving someone or something else subjecthood, then our ethic as the good comes in to question.  We saw earlier in our discussion on Romans that the category of individual is not given the autonomy to perform.  Christians must start taking this seriously if we are to be the ekklesia.  It is true that any person can act as an individual, however within Christianity the category of individual is subsumed by the unity of the community.  


Point Loma Nazarene University recently displayed how Christians commonly functioning within a dualistic framework.  A man named Laurence visits and hangs out on PLNU’s campus frequently, if not daily.  Laurence’s situation is this: he is homeless, an alcoholic, and extremely lonely.  Laurence attends church with many of the students and become friends with them.  He comes to campus to visit his friends.  The problem is that Laurence looks different from the other people that visit campus.  Apparently he was invited to visit a female friend in her dorm.  He went accompanied by another male student.  Some of the residents of this dorm felt uncomfortable with Laurence so Public Safety decided to ban him from campus.  There was no discussion with Laurence about limiting his visiting, and setting up boundaries.   If Laurence had been given his subjecthood as an individual within the ekklesia, it is clear that the actions of public safety are not justified.  Our surrounding culture makes objects out of those who are different from us; the ekklesia makes brothers and sisters out of those same individuals.  Laurence is different because he has big glasses, a goofy smile, and is homeless.  However, when you get to know Laurence you realize that he could not harm a fly; nor does he posses the strength.  It seemed to be an easy ethical decision for the Public Safety officer acting as an autonomous Christian individual, disregarding the fact that the ekklesia is made up of Laurence too. 


In a dualistic Cartesian framework the subject is: superior, stronger, animate, the actant, central; the object is: inferior, weaker, inanimate, the acted upon, and distanced from the subject.   Christians everywhere and the Church need to realize that the biblical subject is not the rational, logical individual but is the ekklesia. Earlier, in our discussion of Romans we determined that the plural, bodies constitutes the ekklesia, which performs one singular action.  For Paul the subject is always the ekklesia and never the individual person.  In order for our ethics and actions to be Christian we need to maintain our individual identity inside our relation to the ekklesia and not vice versa (maintain the church identity in relation to our individuality).

The non-dualism of Jesus

In Jesus we see the negation of the Cartesian dualistic framework.  Jesus is both spirit and body, creator and creation, God and humanity, subject and object.

Our liberation comes through Jesus in three different ways: in the incarnation, in the miracles performed by Jesus, and in the resurrection of Christ.  If we over emphasize one way and not the other, we end up with an unclear picture of what we were liberated to do.  The next section will give brief stylistic descriptions of the life and death of our Lord so that we can apply these descriptions to the definition of the ekklesia.

II. Jesus, the will of God thru the flesh of creation


In the exegesis of Romans 7-8 we saw that Paul did not use the word flesh to describe our material, created structure.  He used flesh to describe an allegiance to something other than God, or an allegiance to sin.  Since, in the 21st century, we normally use the term flesh to describe our material self, I would like to continue using the term flesh in that way.  Thus, from now on I will use flesh strictly as a term to describe our created material, and I will use ‘allegiance to sin’ in place of the Pauline term ‘flesh.’  I wish I could be naive enough to think that all we need to do is shift our language back to reflect a Biblical definition of flesh; however, it is clear that this language shift is hard to accomplish since language itself is constantly evolving.
  In the next section I use the term flesh to refer to our created, physical being which will help to facilitate our description the incarnation.  

The pre-existent Christ (possession vs. incarnation)

The main point in this section is that the incarnation was true, and Jesus was truly human.  We, Christians, have tended to over emphasize the divinity of Jesus, which de-contextualizes many of his actions.  When we balance the supernatural side of the incarnation with the natural side, we are given the ability to see the miracles performed by Jesus, as well as his resurrection, in light of eschatology instead of apocalypticism.  The incarnation of Christ then represents the formation of the ekklesia, and, because of that, Jesus constitutes our salvation.  Once again, Jesus, as the incarnation of Christ, forms the ekklesia of Jew and Gentile.  This new covenant formed through the covenant with Israel constitutes the mediation of God’s salvation through the ekklesia.  Thus, we can see the incarnation of Christ, and Jesus’ mission to institute the ekklesia, as the material of the salvation of creation. However, if we stop here with our understanding of Jesus we end up with only the institution of Christianity, which mediates something that is coming, and we are left without liberation or hope in this life.

The miracles (touch and miracle)


The miracles that Jesus performed during his life constitute and represent our liberation.  Jesus used the social structures of Judaism and the Roman Empire to show that liberation was not only a future hope but a reality in this life too.  By subverting social norms and touching and healing those looked down upon and exploited in society Jesus gave us liberation as well as the model for liberation.  The formation of the ekklesia happened amidst the healing miracles of the lower casts in Jewish and Roman society.  This means that the ekklesia is inextricably tied to those historical miracles and to the liberation of currently oppressed people.  Because of Jesus, the ekklesia must see the healing of people as part of its salvific role.  If we stop here in our understanding of the incarnation we are left with an institution that can provide liberation from our allegiance to sin, and miraculously heal us in this life but we do not see or experience our eternal reconciliation.

First fruits of the new creation: The resurrection of Jesus the Christ

The resurrection of Jesus represents and constitutes the promise of the new creation.  The resurrection is the reconciliation of God and creation.  Our future hope in the eschatological fulfillment of the covenant lies in the resurrection of Jesus.  We look to Jesus’ resurrection as the first fruits of the new creation, the new age.  Thus, the ekklesia prepares for their redemption and resurrection in the memory and practices of Jesus, the Christ, as the resurrected One.

IV. Redemption to Be (The ekklesia as subject in relation and covenant)

How do we live as a redeemed people in a place that is not yet fully redeemed?  How do a called-out people retain their hope, praxis and faith in the redemption of all things in the midst of horrible atrocities?
  How do we remain faithful to representing a faithful God?  How does the ekklesia bring the world hope?  There are no easy answers, quick fixes, or technological advances that will help us.  We are called to live in the milieu of both redemption and condemnation.  At many points in time, and in many places around the world the Church has understood its calling only in terms of the condemnation of the world.  These churches unite under a condescending eye, focusing on the hopelessness of the world, and, after surveying the horrible condition of the earth, close their doors and turn to the cross to praise Jesus for their redemption.  The ekklesia must learn to balance both its prophetic critique of sin and its herald of the Kingdom come.  We are called out not to escape the world, but to have a specific role in its redemption.  The ekklesia is called out to be in the slums, in the genocides, in the wars.
  However, our function in all those places is very different from what we may assume. We are not to be in those places to choose sides or protest.  We are to give drink to the thirsty, food to the hungry, shelter to the homeless, heal the sick and wounded, and bury the dead; to embody the works of mercy.  Our redemption is not for ourselves, or even for our community of faith, it is for the hopeless, for the unredeemed and for the faithfulness God.

V. Evaluating our Praxis: How to live in the flesh with allegiance to the spirit


The role of the ekklesia in the created world is both established and evolving.  In order to faithfully respond in all ages, and provide hope among atrocities, we must be individuals acting as one body.
  Heroism will not give the Church longevity.  The ekklesia should see its praxis as the historical sacrament of our future hope; therefore we take seriously the practice of reconciliation, justice, love, grace and mercy; and as Christians we have learned through Paul that the way we practice those things is in the flesh.  

“The power with which the Kingdom approaches is a recreative power, not a magical one.  This shows the supreme delicacy of God, who seeks to transform everything, body and heart, providing strength for human beings to transform themselves.”

Thus, the ekklesia participates and embodies these practices first in its own structure, amongst the individuals that compose it though the Eucharist, baptism, keeping the Sabbath, worship, celebration of Advent, the reading of Scripture.  And then the ekklesia practices reconciliation, justice, love, grace and mercy as a singular body presenting one offering.  In a world that creates a dualism between God and creation the ekklesia, as called out by Jesus, constitutes the overlap of ages and the reconciliation of God and creation.  The very nature of a called out people, and their role in creation, negates the Cartesian worldview that is so prevalent in our society, by subverting the supposed separation in redemption.


In essence we pull the eschaton into our current age.  We don’t go around playing political games trying to bring about an apocalyptic ending to the world so that Jesus will return.  We negate all political structures by giving polity to the Kingdom of God only.  Thus while it is a very good thing to fight unjust political structures we must realize that the only just political structure resides in the Kingdom of God.
  Our responsibility as the ekklesia then becomes, “presenting our bodies a living sacrifice.”  We don’t change the world by politics, we change the world by pulling as much of the reality of the Kingdom of God into the present as possible.  This pulling is done through the practices of the Kingdom of God.  Thus the more we practice and embody the Kingdom of God in the present age, the more of a reality the Kingdom of God will be in the future.  We build on the saints and martyrs before us.  The future ekklesia builds on them and us.  


We can see that any attempt Christians make to escape the current age neuters the ability of the future ekklesia to present hope.  We must fight the good fight in this moment in time, in order for the Kingdom of God to be built further in the future.  We can no longer afford to have an ekklesia built upon a dualistic worldview for this removes our ability to be the Church through all times, until the Kingdom come in full.  We have played chess with the apocalyptic horseman for too long, it is now time to settle in and practice faithfully.


Now we can see the flesh as our ability to represent the sacrament of salvation to the world, the same way that Jesus, in the flesh, represented our sacrament of salvation from God.  Jesus did not escape his flesh, and his resurrection proves that the flesh is not what is to be lost in the life to come.  If we are to faithfully live the reconciliation of God and creation, we must do it in the flesh with allegiance to the spirit.
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� Eventually, I hope this will lead us to practices for the present time in reflection of the past time and in hope of the future time.


� In my attempt to move us back in to a holistic, Jewish worldview and in some sense back to Judaism, I would like to point out that I am at the same time moving straight away from a Jewish view because of the role I am placing on the work of Christ.  Jewish messianism in the first century was looking not for a gradual shift and overlapping ages, but for the collision of the Kingdom of God with the current age.  The development of overlapping ages is a Christological move to interpret Jesus in relationship to Jewish messianism.


� It is a fair warning to the reader that the divinity of Jesus is not stressed in this paper.  I think it is much more appropriate to use the categories of Messiah, and incarnate Logos.  This does not negate or challenge the idea of Jesus’ divinity; it just does not focus on it.
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� The way Paul uses ‘flesh’ in the next section is different from our 21st century use of the word.  Thus we are left with a ‘difference’ in word meaning.  We have the Biblical use of the term and we have the current use and it becomes a problem when we read our current definition back on to the Biblical use.
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� This idea was clarified for me by Dr. Michael Lodahl
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� Ironically, we attempt to praise God, the creator, by downgrading, and abusing Gods’ creation.  


� Remember that creation was made of material substance, what we today call flesh.
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� When I say Jesus is creation I don’t mean he was created, I do mean that he was a part of creation the same way we are.


� One of the major roles the church needs to regain is catechism of its members because this is one way we can avoid the loss of our language.


� For example the holocaust, the genocide in Rwanda, the civil war in Uganda and Sudan, the war in Afghanistan and Iraq, the cartel drug wars in Mexico and Colombia, and the oppression of people, animals, and creation on every corner of the globe.


� And if I might add, in the cutting down of rainforests, the factory farms, the oil drilling in ANWR, the expanding Sahara desert, the shrinking ice caps…


� Yes, I am implying that in some sense the ekklesia becomes the historical embodiment of the faithfulness of God.  It becomes the scent and light of God in a blind world.  We are the bling-bling of the Kingdom come!


� Romans 12:1
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� Americans normally assume it resides in democracy





